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THE PROBLEM OF FORMATION OF EDUCATIONAL
ENVIRONMENT IN G. S. SKOVORODA'’S PHILOSOPHICAL
AND PEDAGOGICAL HERITAGE

In the article G.S Skovoroda’s life and the formation of his scientific world outlook, conceptual origins
of his progressive teaching that is focused on ethical and humanistic issues of mankind have been analysed.
Based on the study of G.S. Skovorada’s philosophical and pedagogical heritage, the essence of the notion
of educational environment in its macro- (the nature), symbolic (the Holy Scriptures), micro measurements (the
man) have been dealt with. The philosopher’s framework of categories concerning his definitions of the notion
of the environment (macrocosm, microcosm, world (mbip), little world (Mbipok), substance) have been
determined. Such principles of its formation as natural conformity, succession, affinity have been defined. The
publication also shows Skovoroda’s role in the formation of education of our country, the fundamental importance
of his progressive teaching in philosophical and pedagogical interpretation of the interrelation of the man
and the environment, natural upbringing, self-knowledge, self-actualisation, selfimprovement, and self-
development of a “true person’s” personality; it proves that Skovoroda’s humanistic ideas make conceptual
ground for the formation of educational environment at a global, national, local and individual level; analyses
the ideas of modern scholars regarding the essence, structure and structural elements of the educational
environment at educational institutions, its influence upon a personality in the context of G. S. Skovoroda’s
philosophical and pedagogical heritage.

The publication reveals the philosopher’'s main pedagogical principle which lies in the idea of “natural
education” involving the interrelation of the laws of nature and society’s life, properly appraising the role
of the social surrounding in the area of education. It also deals with Skovoroda’s views about the importance
of self-cognition for the purpose of one’s “affinity” which can be traced in the humanistic concepts of human-,
child- and cordo-centrism as well as the educational paradigm about orientation at the formation of every pupil’s
personality, his creative life, professional self-determination and self-realisation. The significance of the right
education in the society along with the possibility of inheriting natural genes in one’s aptitudes are emphasised.

Key words: educational environment, macrocosm, microcosm, symbolic world, poem, substance, natural
upbringing, self-knowledge, affined work.

Problem statement. The modern situation in The analysis of recent publications. It is

the national educational system is characterised
by the two processes that are mutually exclusive
at first glance. On the one hand, the integration
of the Ukrainian national system into the European
and world educational systems is still in process. On
the other hand, the issues concerning the possibilities
of making an individual educational trajectory for
each pupil or student and following it during study
as a result of exceptional individual personality
aptitudes, inclinations and needs are becoming
of significant importance. Therefore the reformation
and improvement of the Ukrainian educational system
areaccompanied by both globalinternational processes
and providing the conditions for personality’s self-
realisation, its self-development, formation of spiritual
culture, humanistic values and priorities.

© Marchenko O. H., Zelenska O. M., 2019

generally acknowledged that the important factors
of personality’s development are the environment
and the society. The scholars N. Gontarovska,
V. Lozova, A. Trotsko, A. Mudryk, V. Yagupov
traditionally single out macro factors (country,
society, state, culture), meso factors (ethnos, region,
type of settlement, means of mass communication),
micro factors (family, micro community, educational
institutions, religious organisations) among the above
mentioned factors. The research of G. Skovorodas’s
philosophical and pedagogical heritage shows that
the conceptual sources of these ideas can be found in
the works of the Ukrainian philosopher-traveller, fable
writer and pedagogue, in his theory about the macro
world and micro world, affined work, a veritable man
whose properties, “that raise him over the animal
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world, are intellect, sense, language, education,
scholarship”.

The aim of the publication is to study
the phenomenon of the educational environment as
it was understood and realised by G. Skovoroda in
his pedagogical work.

Material report. The surrounding medium
provides a man with a physical basis for life
and enables his intellectual, moral, social and spiritual
development. A man is at the same time both
a product and a creator of his medium, that is why
the two aspects — natural environment and artificial
environment, made by a man — are essential for
people’s welfare and realisation of the main human
rights, including the right to live.

In the philosophical and pedagogical interpretation
oftheinterrelation ofthe man and the medium significant
attention should be focused on the anthropological
views of the Ukrainian philosopher Grigory Skovoroda.
According to Skovoroda, the essence of the notion
“medium” interacts with the properties of such notions
as “world”, “macrocosm” (“macrocozm”), “microcosm”
(“microcozm”), “substance”, “world” (“mbIp”), ‘little
world”(“mMbIpok”).

Let’s track the evolution of Skovoroda’s scientific
view of the world and his life journey. The future
philosopher-traveller was born on November, 22 in
1722 in Poltava region into the family of a land-poor
Cossack. He must have absorbed freethinking
and such trends as existentialism out of his father’s
Cossack education.

Grigory Savich Skovorodagothisprimaryeducation
at a country school, in 1738 he entered Kiev-Mohyla
Academy where he studied until 1741 and where he
acquired good command of languages, philosophy
of antiquity, Middle ages and Renaissance. After
graduation from the Academy in 1742, Skovoroda
was a singer in a tsarist choir in Petersburg for three
years, however the court career was not appealing for
him. In 1744 he continues his studies at the Academy,
and upon graduation in 1750 he was sent to Hungary
as a member of the Polish mission travelling around
Austria and Germany.

G. Skovoroda’s pedagogical work started since
1753, he worked as a teacher of pyitics at Pereyaslav
seminary where he introduced a lot of innovative
ideas, neglecting the established teaching
methods, displeasing the seminary’s governing
body. After his dismissal, Skovoroda applies as
a home teacher of the landowner Stepan Tomara
in his family estate Kavrai in Pereyaslav region.
The situation was favourable for the philosopher’s
walks around the village’s outskirts, getting to know
the life of common people, cognizing both himself
and the surrounding world.

Skovorodaspentmore thanhalfofhislifein Sloboda
region. From 1759 to 1769 he worked at the College,
Kharkiv where he taught pyitics, syntax, catechesis.
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Over the last years of his life the philosopher travelled
around Sloboda region, visiting the manorial estates
of the Karazins, Kvitka-Osnov'yanenkos, Donetsk-
Zaharzhevskys, Mechnikovs, Tev'yashovs, as well as
the monastery estates of Kuryazh, Ohktyrka, Sumy
oblast, Svyatogorsk. They were the philosopher’s
fruitful years: he writes philosophical dialogues,
poems, treatises, fables (in the Old Ukrainian, Old
Church Slavonic languages and Latin). Orally or in
writing, Skovoroda propagated the knowledge about
the man and the world among common people,
that is why Grigory Savich was figuratively referred
to as “a travelling university”. However, Skovoroda
was one among those who inspired Vasily Karazin
to found Kharkiv imperial university: the money to
open the university had been raised by the friends
and supporters of Skovoroda’s creative work.
They commented on his personality: “We got our
own Pythagor, Origen, Leibniz under a Cossack’s
forelock and in a Ukrainian peasant’s overcoat”. The
philosopher died October, 29, 1794 in the village
of lvanivka (Skovorodynivka) in Kharkiv oblast.

As a student, he had long since demonstrated
his freethinking, independence in views and critical
perception of what he was studying. For example,
while  Kyiv-Mohyla professors focused their
attention on the outer world and gnoseology,
the student Skovoroda studied the man and ethic
and humanistic problems of mankind. Although
the professors of Kyiv-Mohyla Academy were
dominated by the ideas of Aristotle’s scholastic
philosophy, Skovoroda’s philosophical views were
formed under the influence of Plato’s idealistic
theory. As it is known, Aristotle and his followers
characterised the surrounding medium by the active
property to influence the interrelation between
objects forming a sensitive substance. By Plato’s
objective-idealistic views, a medium — is a special
world of endless ideas surrounding the man, besides,
every idea makes absolutised sense of all things.
The reflection of this world of ideas, its reproduction
and realisation is the cosmos including the nature
and the society. Plato distinguished the two worlds:
the world of clear ideas (“oH”), the real and true
world, and the world of separate things “me oH”,
i. e. the untrue and flaunty world, as the things exist
only because and as long as they reflect the ideas
correlated to them in themselves. The ideal world
comes to be filled with the things, people, natural
and social phenomena, not only given in the form
of clearly formulated and immovable prototypes but
also the ones that are constantly transformed into
the material reality under the influence of the present
idea. The world, as it is perceived by the man, is
a distorted shadow that casts the flame of the truth
onto the wall of the cave where the mankind is
[1, p. 56]. As the study of Skovoroda’s philosophical
works “The dialogue about the ancient world”,
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“Friendly talk about the spiritual world”, “Alphabet
of the world” show, these very ideas of Plato’s school
were used by Skovoroda as the basis of his teaching
about the three worlds, two natures etc. The roots
of Skovoroda’s philosophical and pedagogical views
are also found in the biblical texts, philosophical
works of the ancients Epicurus, cynics, Plutarch,
Stoics, in the books of the enlighteners: Socium,
Lokk, Kalvin, Melachton, Martin Luther, Campanella,
Giordano Bruno.

While solving the problem of opposing
the substance and the subject, the nature
and spirit, the need and freedom, Skovoroda stuck
to the idea that the surrounding reality is made by
the three interrelated worlds: macrocosm, microcosm
and the world of symbols. According to Skovoroda’s
philosophical views, macrocosm is the nature,
microcosm is the man, the world of symbols connects
the first two worlds and its fullest manifestation
is the Bible. Microcosm contains the big world or
the world of nature, “general and the world of abode”.
Microcosm (microcozm) — the man reflecting
macrocosm is a symbol, the centre of power
and intellect of the world and creation; the inner world
of the man contains the whole Universe, universum.
Religion is an integral combination of the man
and nature where a religious personality feels to be
an element of a cosmic organism, God’s particle: “We
are in Him, and He lives in us. And Moses’ symbolic
world is a book that leads to the single omnipresent
origin as a magnetic arrow” [2, p. 18-19]. The
conceptual origins of this view that God revealed
himself in the nature (macro world), the man (nature),
the Holy Scriptures (Bible’s symbols) come from
the ones of the classical thinkers Philo and Clement
of Alexandria.

According to Skovoroda, in every person, as in
everything that exists, there is the visible and invisible,
the corruptible and eternal. A true man in a man
is the invisible nature, the inner man opposed to
the outer world and lost in it.

The key category in Skovoroda’s philosophy
was the notion of the “affined work”. The travelling
philosopher brought forward the idea that man
is happy just in searching for and finding the work
which is affined to its own nature and corresponds
to the man’s natural aptitudes: “Do you want to be
happy? — be contented in your own lot”. Without
being able to do affined work “the neighbours
seem to be disgusting, amusements appear to be
boring, relatives — unpleasant, the night — tiresome,
and the day — annoying”. Only the affined work that
cheersupthe spirit, gives pleasure and enjoymentfrom
the process of creative activity, is equally beneficial for
the carriers of macrocosm and microcosm, as it helps
people to cognize themselves, getting the knowledge
of the laws of nature: Eucharist doesn’t unite the man
with God, but cognizing oneself does”.

An integral component of G. Skovoroda’s many-
sided activity was the philosopher’s pedagogical
work. The issues of education were studied by him
in such his works as: the treatise “The initial doors to
good Christian life” (course of ethics), the collection
“Kharkov fables”, the parables “Thankful Eurody”,
“Wretched Lark” and his correspondence. In his
handwritten collections “Garden of divine songs”
and “The fables of Kharkov” Skovoroda urged people
to obtain knowledge. Skovoroda’s didactic principles
were concentrated in his songs and aphorisms
that are still perceived emotionally by readers
projecting this or that parable situation onto personal
experience, taking to heart the philosopher’s
appeal to be aware of one’s destination and follow
it all one’s life since every person tries to choose
the trade corresponding to his/her ideas about
himself/herself, and G. Skovoroda deeply believed
in a man’s intellectual capabilities and his significant
intellectual potential. Modern scholars actively
study psychological and pedagogical phenomena
of personality’s self-knowledge, self-education,
self-actualisation,  self-improvement and self-
development that are possible, provided the chosen
trade corresponds to man’s “Self-concept” as
a steady system of personality’s ideas about him/
herself. When comparing “the trade image” with
the image of his/her “Self’, a student becomes aware
of his identity with the chosen trade, affinity to it [3].

The main pedagogical principle, according to
Skovoroda, was the idea of “natural education”
that had been enunciated by him before Rousseau
and Pestalozzi. However, the Ukrainian thinker
managed to avoid narrow-mindedness in determining
the role of nature in man’s life. For example,
Skovoroda’s contemporary, the French philosopher
pleaded: “Almighty God, holding peoples’ minds in
your hands, deliver us from education and pernicious
knowledge of our forefathers and give us back our
illiteracy and wretchedness as the only welfare that
can make us blessed” [4, c. 62]. While our countryman
recognized the interrelation of the laws of nature
and society’s life, properly appraising the role
of the social surrounding in the area of education.
Calling upon for unity with the nature, Skovoroda
admitted the role of education, creative personality’s
ethical and esthetical development on the works
of classical literature, philosophy and other factors
of human civilization. He did not deny the possibility
of inheriting natural genes in one’s aptitudes, but
he also greatly emphasised the right education in

the society.
Skovoroda extolled “harmonia praestabilita”
(foreseen harmony, general connection and

consistency of simple substances in the world,
G. Leibnitz) between the sociality and the man, based
on the affined work and activity in reconciliation
and unity with the nature. By Skovoroda, for his
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existence a man needs such environment that
influences an individual since birth and is of universal
character. The man in this environment is presented
as a being that is self-developed and self-realised as
a subject, a result of one’s own activity. This global
environment is the nature: “Every affair is successful
when it is furthered by the nature. Just don’t interfere
with it and when you can, remove the barriers as
if clearing the way for it". Such advice was given
by Skovoroda to parents and teachers whom he
considered to be nature’s helpers and votaries in
the field of education. As good education begins in
a family and the first and the best child’s teachers
are his/her parents who should take into account
the astrological rules of a good birth in child’s bearing:
“If someone wants to learn to do something, he should
be born for this”. In addition to a good birth, the basis
of family education is made up by the care for child’s
health and cultivating gratitude (“Grateful Eurody”).

Then professional teachers and school come
to help them. And the very first teacher’s task is
to identify the affinity of a young man, to see what
aptitudes he has, watching his “soul’s every shadow”
and “nature’s sparkles”. In addition to parents’
and teachers’ education, a person should educate
him/herself on his/her own.

Skovoroda did not express his productive
and democratic ideas only in his works, he also
realised them practically being a college teacher
or a home teacher. Although pedagogical work was
appealing for Skovoroda, he lacked the audience
with which he could share his thoughts and which
he could influence. During his work at the college he
ran active pedagogical activity among the youth. He
led discussions with his favourite students explaining
the essence of things in the surrounding world to them.
According to Skovoroda, a man can know the world
though himself by staying in solitude and looking into
himself. That is why, in our opinion, Skovoroda felt
cramped within the college’s walls, all the nature made
the educational environment for him and, at the same
time, so did seclusion, being able to avoid temptations.
According to Skovoroda, getting to know the essence
of the biblical symbols is not the job meant to be done in
a study. On the contrary, every person under particular
life circumstances and needs to decipher some or
other symbols of the Bible, can and should study
the Holy Book every day. Only by looking into oneself
one can know God’s nature, besides it is essential to
clear one’s consciousness from violence since human
will gives rise to offence and lawlessness. One should
be in the mood for God’s will which was identified by
Skovoroda with law, movement and time. However,
by Skovoroda, the man is not only a passive part
of the material world, as a human soul is connected
with God as the Creator of all, and therefore it is
endowed with a part of heavenly power, the ability
to carry out independent actions. To create, a man
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must study his/her creative abilities. Besides, self-
knowledge is also beneficial because while getting to
know himself, a man also gets to know his God, own
Creator, his supreme will on w everything in the world
depends [5; 6].

Thus, the way of happiness, by Skovoroda, is self-
knowledge, cognition of one’s “blissful mother-nature”,
getting away from the world of evil and achieving
freedom and the area of spirit. Generally, cognitive
capabilities of human intellect are limitless since
general laws of nature are embodied in human
existence, it is enough to know oneself in order to
learn the laws of micro world and micro world.

One should mention that Skovoroda’s ideas about
the all-merciful nature endowing the man with affined
inclinations are developed in the works of Kvitka-
Osnov’yanenko, lllya Mechnikov and other scholars.

It is also worth mentioning that together with
Skovoroda the progressive-minded pedagogues
of Kahrkiv college widened their students’ horizons.
Following J. Komensky’s pedagogical ideas, the study
in the college required intentional comprehension
of the syllabus material and its realization with
life. Nevertheless, a number of teachers treated
Skovoroda with animosity and tried to guard the young
people from his influence by all means. The delivered
course “Christian virtue” became unfavourable
at the college whose pedagogical process was
mainly based on scholastic ideas. As he was forced
not to meet his students-followers, Skovoroda
carried on correspondence with them. For example,
in Skovoroda’s letters to his pupil Mihailo Kovalinsky
the pedagogue outlines the main directions of good
professional education: holding to Christian virtues,
rejection of the world’s futility, seeking seclusion,
Christ's poverty and chastity, fighting weaknesses,
a chaste life, “golden measurement”, being moderate
in everything, soterial conversations with oneself,
patience, knowledge of the holy languages, reading
the Bible and ancient Pagan philosophers and Fathers
of the Church. G. Skovoroda insisted: “You should
study long yourself if you want to teach others. The
fruit of all the sciences and arts is practice”. Learning
“‘doesn’t live in knowing but in doing”, creative
experience is the father of art, knowledge and books.
The philosopher was convinced that nobody is born
an artist, only constant practice in the affined work can
lead a man to a happy destiny. Work is connected by
Skovoroda with the activity that does not contradict
a man’s natural aptitudes [7].

Conclusions. The study of Skovoroda’s
philosophical and pedagogical heritage proves
the scholar's academic interest in the issues
of the interaction between the man and the environment.
The man was considered by Skovoroda to be
microcosm where the laws of macrocosm are reflected,
that is why it is possible to learn them by cognizing
yourself every day and studying the Bible where
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MapueHko O. I, 3eneHcbka O. M. Mpo6nema chopmyBaHHsA OCBITHLOrO cepegoBuLla y ¢hinocodcbkin
i neparoriyuHin cnagwuHi I. C. CkoBopoau

lNpocmexeHo xummesuli wiisix, 8USYEHO Haykosy biozpadhiro, cmaHoereHHs ¢hirlocoghcbKo20 caimoearsidy
I.C. Ckosopodu, ideliHi UMOKU i020 MpOo2pPeCcCUBHO20 BYEHHS, 8 (YOKYCi K020 3Hax005iIMbCs emuKo-2yMa-
Hicmuu4Hi npobnemu eksucmeHuii nodcmea. Ha ocHoegi sus4yeHHs1 binocoghcbko-nedazoaidHoi crnadujuHu
I.C. CkosopoOu po3arsiHymo cymb MOHAMMSs 0C8imHb020 cepedosulya 8 Lioeo MaKkposuMmipi (npupoda, ecec-
e8im, KocMmoc), cumeorniyHomMy eumipi (cessime nucaHHs, bibnis, kHuxkoeul ceim), Mikposumipi (noduHa, ii 8Hy-
mpiwHit ceim, ocobucmicms). BusHa4eHO kamezaopiliHul apceHarn ¢inocogha-nodopoxHuka ma noema wo0o
OebiHiyii HUM noHsIMmMs cepedosuuia (MakpOKOCM, MIKPOKOCM, C8im, Mbip, MbIPUK, CybcmaHuisi). Ha niocmasi
sugyeHHs noesiti [.C. Ckosopodu ycmaHOo81eHo 8u3HavasibHy porb cepedosuuia y hopmyesaHHi ocobucmo-
cmi sk pecypcy ma cepepu nipayi. lNokasaHa sunepedxanbHa posnb .C. CkoeopoOu y cmaHO8/eHHIi oceim-
HbOI cucmemu, ¢hyHOameHmMarnbHe 3Ha4eHHs1 (io2o nepedosoeo 84eHHS W o000 hinocogcbKo-nedazo2ivyHo20
OCMUCIIEHHSI 83aEMHO20 38’513KYy JTI0OUHU ma cepedosuuja, dompumaHHs NpuHyUnie rnpupododouinsHoCcMi,
8uxosaHHs1 ocobucmocmi 8 dyci edHaHHS 3 NPupPodoro i3 36epexeHHsIM iHOuU8IOyaribHOCMI, CaMOMi3HaHHS,
camoakmyarnizaujii, caMmo80OCKOHaIIEHHS, CaMOPO38UMKY «iCMUHHOI fIOOUHU». BusHadyeHO maki npuHyunu
¢hopmyesaHHs ocobucmocmi 8 0c8imHboMy cepedosull, K MpupododouinbHicmb, HacmyrHicms, nedazo2iy-
Hul onmumism, nepedbayeHa 2apMoHisi, criopiOHeHa ripaus. [JosedeHo, wo eymaHicmuyHi idei . C. Ckosopodu
€ KOHUenmyarbHUM nidrpyHmsiM ¢popMyeaHHs1 0C8imHb020 cepedosullia Ha arnobanbHOMY, HauioHanbLHOMY,
ToKkarnbHoOMY, iHOUgIOyanbHOMY pieHsix. [poaHarnizoeaHi Noansadu cydacHUX HayKo8yie cmoco8Ho cymi, ckriady,
CMPYKMypPHUX KOMIIOHEHMI8 Hag4aribHO-8UX08HO20 cepedosulla 0c8imHix 3aknadis, io2o enusy Ha 0cobu-
cmicmb y KOHmMekcmi ¢hiiocogpcbko-nedazoaiyHoi cnadwjuHu I. C. Ckosopodu.

BucegimneHo ocHosHul nedazoaivyHul npuHyun ginocogha, skuli nexxums 6 ioei «mpupoOHO20 8UXOBAHHSI»,
wo nepedbayae 83aEM038’30K 3aKOHIi8 rpupodu ma XUumms CycCrifibCmea, HalexXHUM YUHOM OUiHIOHYU
porib couianbHO20 OMOYEHHST 8 2ary3i oceimu. Y cmammi makox posansidarombcesi npuHyunu Ckoeopodu
rpo saxnueicme caMorisHaHHs 01151 C8OET «CriopiOHeHOCMI», W0 MPOCMEXYEMbCS 8 2yMaHICmMUYHUX KOHUer-
uisix 1o0CbKo2o, 0umMs4Y020 ma KopOOUEHMPU3MYy, @ mMakKoX Mpo OC8IMSHCLKY napaduaMmy wodo opieHma-
uii Ha gpopmyesaHHs1 ocobucmocmi KOXHO20 y4HS, 020 MeopH020 XUmmsl, pogeciliHo2o caMo8U3Ha4YEHHS
ma camopeanisayii. Po3kpuma porib oceimu 8 CycrinbCmei, a makoX 3HadyeHHs1 ycriadKy8aHHs npupoOHUX
2eHig 01 po3sumKy c¢eoix 30ibHocmed.

Knroyoei crioea: ocsimHe cepedosulie, MakpOKOCM, MIKPOKOCM, CUMBOMIYHUU ¢8im, noesis, cybcmaHuyis,
npupododouinbHicmb, caMorni3HaHHS, criopiOHeHa rpaus, nepedbadyeHa 2apMOHis, iCmuHHa oduHa.
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